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و ليس باحد غيره الخلاص لان ليس اسم اخر تحت السماء قد اعطي بين الناس به ينبغي ان نخلص
بحث عن الخلاص عند أباء الكنيسة الأولى
) الخلاص بالأيمان, الأعمال والمعمودية )
"Those who are particular about words, and devote their time to them, miss the point of the whole picture"

(Clement of Alexandria)
الخلاص بالأيمان وحتمية الأعمال من الكتابات الأبائية القويمة فى ضوء الفهم الصحيح لقول معلمنا يعقوب الرسول ( يع   2:14 ) وعدم تعارضه مع قول معلمنا بولس الرسول ( رو 3:28 )
The Didache (AD 70)


"Watch for your life’s sake. Let not your lamps be quenched, nor your loins unloosed; but be ready, for you know not the hour in which our Lord comes. But you shall assemble together often, seeking the things which are befitting to your souls: for the whole time of your faith will not profit you, if you be not made complete in the last time"  Didache 16 [A.D. 70]
Clement of Rome (AD 96)
The earliest Christian document outside the New Testament writings comes to us from Clement of Rome: The Letter of the Church of Rome to the Church of Corinth (commonly known as Clement's First Letter). It was so highly esteemed in Christian antiquity that for a while it was even accepted as part of the canon of Scripture in Egypt and Syria. Many scholars believe Clement is identified as the Clement mentioned by Paul in Philippians 4:3. Regardless, Clement was the bishop of Rome at the close of the first century. He was familiar with St. Paul's Epistles, and he certainly believed and taught that we are justified by faith: 

And we, therefore…are not justified of ourselves or by our wisdom or insight or religious devotion or the holy deeds we have done from the heart, but by that faith by which almighty God has justified all men from the very beginning (ch. 32:4). 

One might determine that Clement held a Reformed view of justification; however, Clement had more to say on the subject. In fact, it would lead future critics to say that Clement moved away from Pauline teaching toward ethical interests. Actually, Paul and Clement were saying the exact same thing. They both spoke of salvation in terms of requiring a comprehensive response on the part of the Christian: believing that Jesus Christ is Lord and Savior and living a life of holiness. Hence Clement would not only write of being justified by faith, but he would also say: 

We should clothe ourselves with concord, being humble, self-controlled, far removed from all gossiping and slandering, and justified by our deeds, not by words (ch. 30:3). 

Is the reader led to conclude that there exists an inherent self-contradiction in Clement's letter? Or was Clement promulgating the essential truth of the Gospel notwithstanding Paul's teaching on the necessity of faith for salvation? Clement did not understand Paul to be offering an either/or proposition, but rather both/and. According to Paul sin and grace are entirely opposed. "For what participation has justice with injustice? Or what fellowship has light with darkness?" (2 Cor. 6:14). 

It was an entirely new way of life that was required of the Christian to inherit God's promises: faith and an inner conversion of the heart that would naturally show itself in good works of holiness. Clement believed that both Christ's and Paul's teaching held that if the latter is missing, the former is barren (cf. Mt. 7:21; Lk. 13:24; 1 Cor. 13:2; 15:1,2; James 2:14ff). 

Clement taught that the Christian moral life is imperative for salvation, that faith and obedience is what God considers righteousness. Clement points out that our actions—our good deeds prompted by faith—is what God reckons as righteousness: "Why was our father Abraham blessed? 

Was it not because he acted in righteousness and truth, prompted by faith?" (ch.31:2-3). Clement further instructed the Church of Corinth that Abraham inherited God's promises because of his (1) faith, (2) obedience and (3) hospitality: 

It was obedience which led [Abraham] to quit his country, his kindred, and his father's house, so that, by leaving a paltry country, a mean kindred, and an insignificant house, he might inherit God's promises (ch. 10:2). 

Because of [Abraham's] faith and hospitality a son was granted to him in his old age (ch. 10:7).

Paul tells us that justification requires faith. Clement affirms that. But what does faith require? Paul says that faith requires (1) believing (cf. 1 Thes. 2:13; 2 Cor. 5:7), (2) obedience (cf. Rom. 1:5; 6:16), and (3) love [hospitality] (cf. Gal. 5:6), exactly what Clement said in Chapter 10 quoted above. 

Paul and Clement accentuated the necessity of faith, that our salvation comes through faith in Jesus Christ, and nothing we can do of our own accord (including holy deeds of the heart) apart from that faith will gain us our salvation. But they both taught that faith requires conversion that proves itself in Christian moral living, works of grace—fruits of the Holy Spirit working in us. St. Augustine would later remark that 

Without love faith can indeed exist, but can be of no avail (De Trin. XV 18, 32). 

Clement refers to several scriptural passages (Isa. 40:10; 62:11; Prov. 24:12; Rev. 22:12) to augment his plea to the Corinthians to persevere in doing good, which will eventually pay a reward: 

We must, then, be eager to do good; for everything comes from Him. For he warns us: `See, the Lord is coming. He is bringing his reward with him, to pay each one according to his work' (ch. 34:2,3). 

What is this reward we are to receive, this pay according to our work? Eternal salvation. For what are we being paid—our works? Partially, yes, but correctly understood! It is "our" work only insofar as it is our cooperation with God's grace as opposed to "the works of the Law." Hence it is God's work in us manifesting itself in the fruits of the Holy Spirit that lead us to salvation, beginning with faith, supported by faith, and persevering in faith. (Matt 10:22; Trent, sess. 6, ch. 8;). 

Coclusion about Clement of Rome

"It is necessary, therefore, that we be prompt in the practice of good works. For He forewarns us, 'Behold, the Lord comes and His reward is before His face, to render to every man according to his work.' ... Let us therefore earnestly strive to be found in the number of those who wait for Him, in order that we may share in His promised reward. But how, beloved ones, shall we do this? By fixing our thoughts on God by faith. By earnestly seeking the things that are pleasing and acceptable to Him. By doing the things that are in harmony with His blameless will. And by following the way of truth, casting away from us all unrighteousness and sin." (Clement of Rome Letter to the Corinthians chaps. 34, 35 [companion of the apostle Paul and overseer of the church in Rome])
Ignatius of Antioch (AD 35-107)
The writings of another Apostolic Father from the East, Ignatius of Antioch, are further testimony of how truly far back this teaching reaches. Ignatius tells us that along with baptism, faith and charity, our works will be our deposits to receive what is our due: 

Let your baptism be ever your shield, your faith a helmet, your charity a spear, your patience a panoply. Let your works be deposits, so that you may receive the sum that is due you" (Letter to St. Polycarp, 6). 

Is Ignatius telling us that we are due something from God? Our due is death as a result of sin. But what is our due after baptism, faith, charity and obedience to God's will? Then, we are due God's promises according to the conditions God set forth. 

God did not have to offer us any conditional element. He did not have to offer us anything. It's entirely gratuitous from beginning to end. His infinite love drove Him to put Himself in a position of "owing" something to man, if man would only love and obey Him. If we are to love Him, we must first believe in him (faith). And John 14:15 tells us that if we truly love Him, we will obey him (conversion, holiness, right living, good deeds, righteousness). 

Ignatius was quoted above as saying, "let your works be deposits, so that you may receive the sum that is due you." He would also say: 

Therefore, let us not be ungrateful for His kindness. For if He were to reward us according to our works, we would cease to be (Epistle to the Magnesians, Ch. 5). 

Again, do we conclude that another Church Father is self-contradictory? Or do we acknowledge a distinction present in the early Christian communities between our own works (works of the Law) that lead us to boast in ourselves, and the works of God in us built upon an interior conversion that can only lead to our boasting in God alone. To abandon that truth leads every early Christian writer to appear self-contradictory, it poses an apparent disharmony between Paul and James, and consequently leads to a Reformed view of justification. 

Ignatius' letters were written while on his way to martyrdom, and he recognized the importance of our actions "motivated by faith," as opposed to a "momentary act of professing" that faith: 

Those who profess to be Christ's will be recognized by their actions. For what matters is not a momentary act of professing, but being persistently motivated by faith (The Letter of Ignatius to the Ephesians, ch. 14:2). 

This is a corollary to our Lord's warning in Matthew 10:22: "But he who endures to the end will be saved." 

Polycarp of Smyrna (AD 69-156)
Polycarp of Smyrna was an Eastern Father acquainted with Ignatius and well versed in Paul's Epistles. In Polycarp's Letter to the Philippians, he says: "…knowing that `you are saved by grace, not because of works' (Eph. 2:5,9,9), namely, by the will of God through Jesus Christ" (ch. 1:3). 

Polycarp affirms Pauline teaching, as did Clement and Ignatius. But he also affirmed the necessity of love, obedience and living a life of holiness. This is seen when Polycarp quotes St. Paul and then adds his own admonition, drawing from 1 John: "For `he who raised him from the dead will raise us also' (2 Cor. 4:14; 1 Cor. 6:14; Rom 8:11), if we do his will and follow his commandments, and love what he loved (1 John 4:11,12), refraining from all wrongdoing" (ch. 2:2,3). 

Let us remember that Polycarp conversed with the apostles, sat at the feet of St. John as Irenaeus tells us, and that the apostles obviously thought him to be a man of outstanding repute since they did appoint him Bishop of Smyrna. It would, then, be safe to say that Polycarp did not depart from Pauline thought, but instead felt quite comfortable to quote Paul and add his own qualifier "if we do…" Polycarp must have believed this was harmonious with the full corpus of Paul's teaching and that of the other apostles. 

Polycarp taught that there were a number of moral commands to which the Christian must adhere in order to inherit the Kingdom. Faith without meeting these moral demands will not be enough. Polycarp argued that anyone occupied in these three things: growing in the faith, accompanied by hope, and led by love, has fulfilled the commandment of righteousness (ch. 3:2-3). Drawing from the Scriptures he would also say: "`Whenever you are able to do a kindness, do not put it off' (Prov.3:28), because `almsgiving frees from death' [Tobit 4:10ff]" (ch. 10:2). 

Hermas (AD 125 )

One of the 70 apostoles and wrote the shephard book and said  "Only those who fear the Lord and keep His commandments have life with God. But as to those who do not keep His commandments, there is no life in them.... All, therefore, who despise Him and do not follow His commands deliver themselves to death, and each will be guilty of his own blood. But I implore you to obey His commands, and you will have a cure for your former sins. " (Hermas Shepherd bk. 2, comm. 7; bk. 3, sim. 10, chap. 2)

Barnabas (AD 125 )

One of the 70 Apostoles and said "To this end the Lord delivered up His flesh to corruption, that we might be sanctified through the remission of sins, which is effected by His blood." (Barnabas Letter chap 5)

"He who keeps these [commandments], will be glorified in the kingdom of God; but he who chooses other things will be destroyed with his works." (Barnabas Letter of Barnabas chap. 21)

Justin Martyr (AD 100-165)
The Eastern Father Justin Martyr echoes the teaching of Ignatius insofar as he makes it clear that it is not those who "merely profess" Christ, but those who "do the works" the Saviour commanded that will be saved: 

Those who are found not living as he taught should know that they are not really Christians, even if his teachings are on their lips, for he said that not those who merely profess but those who also do the works will be saved (cf. Matt. 13:42, 43; 7:15,16,19)" (The First Apology of Justin, ch.16). 

Justin would also say that "Each man goes to everlasting punishment or salvation according to the value of his actions" (The First Apology of Justin, ch. 7). "The matters of our religion lie in works, not in words" (Hortatory Address to the Greeks, ch. 35). 

Yet Justin also proves himself consistent with the other Fathers in affirming the necessity of faith: "For Abraham was declared by God to be righteous, not on account of circumcision, but on account of faith" (Dialogue with Trypho, ch. XCII). 

Athenagoras (2nd Century AD)
Athenagoras, an Eastern Father, argues that Christians must live in a strict moral manner, because they must give an appropriate account of all their life in order to receive the reward of salvation: 

But since we are persuaded that we must give an account of all our life here to God who made us and the world, we adopt a temperate, generous, despised way of life. For we think that, even if we lose our lives, we shall suffer here no evil to be compared with the reward we shall receive from the great Judge for a gentle, generous, and modest life (A Plea Regarding Christians by Athenagoras, ch.12). 

Irenaeus (AD 130-200)
Irenaeus, a Western Father, in his writings, Against Heresies, Book I, confirms the necessity of a life of love and holiness, as well as keeping our Lord's commandments in order to receive eternal life: 

But to the righteous and holy, and those who have kept his commandments and have remained in his love…he will by his grace give life incorrupt, and will clothe them with eternal glory (ch.10:1). 

It is the entire gamut of the Christian moral life, according to Irenaeus, that brings salvation. 

Irenaeus criticized the Gnostics of being "devoid of sense" because "they keep silent with regard to His judgments and all those things which will come upon those who heard His words, but have not done them. For it would better for them if they had not been born" (Against Heresies, Bk. IV, ch. XXVIII). 

Irenaeus believed that conversion was dependent upon Christ's grace, and apart from that grace, man has no power to procure salvation. The more we receive that grace, the more we are obligated to love Christ: 

No one, indeed while placed out of reach of our Lord's benefits, has power to procure for himself the means of salvation. So the more we receive His grace, the more we should love Him (Against Heresies, Bk. IV, ch. XIII). 

Clement of Alexandria (AD 150-215)
Clement of Alexandria, an Eastern Father, will also speak of the necessity of believing and obeying if grace is to abound: "Rightly, then, to those who have believed and obey, grace will abound beyond measure" (Exhortation to the Heathen, ch. 5). 

He presents "faith" as the first movement in a process that leads to salvation. That means more is required if we are to reach the goal of salvation: 

We have discovered faith to be the first movement towards salvation. After faith, fear, hope, and repentance (accompanied by temperance and patience) lead us to love and knowledge (The Stromata, Bk. II, ch. VI). 

Clement echoes the earlier Fathers, and we see a familiar teaching being handed down from the early Christians: 1) "`For by grace we are saved---but not, indeed, without good works…For this, we have the greatest need of divine grace…" (The Stromata, Bk. II, ch. I); and 2) "The same from the foundation of the world is each one who at different periods is saved, and will be saved by faith" (The Stromata, Bk. VI, ch, VI). 

Clement is simply teaching what he received from the earlier Christians, that salvation will require faith and conversion. Inner conversion will show itself externally in a life of holiness; without that, faith is barren. All is necessary and all is only made possible through Christ's grace. 

Tertullian (AD 160-223)
a Western Father, recognized the necessity of both faith and doing God's will in order to be saved. He exhorts "those who are justified by faith in Christ, and not by the Law, to have peace with God" (Against Marcion, Bk. V, ch. XIII). And he also writes: 

We make petition, then, that He supply us with the substance of His will and the capacity to do it--so that we may be saved both in the heaven and on earth (On Prayer, part III, ch. IV). 

Hippolytus (AD 170-236)

"The Gentiles, by faith in Christ, prepare for themselves eternal life through good works." (Hippolytus Fragments from Commentaries "On Proverbs.")

"[Jesus], in administering the righteous judgment of the Father to all, assigns to each what is righteous according to his works.... Justification will be seen in the awarding to each that which is just; to those who have done well, there will be justly assigned eternal happiness. The lovers of wickedness will be assigned eternal punishment.... But the righteous will remember only the righteous deeds by which they reached the heavenly kingdom." (Hippolytus Against Plato sec. 3)

Theophilus (approx. AD 180)
an Eastern Father, spoke of a life of doing well and obeying God's command to procure salvation:

To those who by patient continuance in well-doing seek immortality, He will give eternal life everlasting life" (Theophilus to Autolycus, Bk. I, ch. XIII). "For man drew death upon himself by disobeying. So, by obeying the will of God, he who wants to can procure for himself life everlasting (Bk. II, ch. XXVII). 

Origin (AD 184-254)
another Easter Father, would speak about having communion and friendship with God only if, along with faith, we lived our life according to the teaching of Jesus: "It is those who not only believe, but also enter upon the life that Jesus taught" (Against Celcus, Bk. III, ch. XXVIII). 
"One of the doctrines included in the teaching of the Church is that there is a just judgment of God. This fact incites those who believe it to live virtuously and to shun sin. They acknowledge that the things worthy of praise and blame are within our own power. ... It is our responsibility to live righteously. God asks this of us, not as though it were dependent on Him, nor on any other, or upon fate (as some think), but as being dependent on us. The prophet Micah demonstrated this when he said, 'It has been announced to you, O man, what is good. And what does the Lord require of you? To do justice and to love mercy' [Mic. 6:8]. Moses also said, 'I have set before you the way of life, and the way of death. Choose what is good and walk in it' [Deut. 30: 15]. ... "Notice how Paul also speaks to us with the understanding that we have freedom of the will and that we ourselves are the cause of our own ruin or our salvation. He says, 'Do you show contempt for the riches of His goodness, patience, and longsuffering, not realizing that God's goodness leads you towards repentance? But because of your stubbornness and your unrepentant heart, you are treasuring up wrath against yourself for the day of wrath and revelation of the righteous judgment of God. God will render to each one according to his works. To those who by persistence in doing good seek glory and immortality, he will give eternal life. But for those who are contentious and who reject the truth and follow evil, there will be anger, wrath and tribulation.' [Rom. 2:4​8]. ... "But certain statements in the Old and New Testaments might lead to the opposite conclusion: That it does not depend on us to keep the commandments and be saved. Or to transgress them and to be lost. So let's examine them one by one. ... "First, the statements concerning Pharaoh have troubled many. God declared several times, 'I will harden Pharaoh's heart' [Exod. 4:21]. Of course, if Pharaoh was hardened by God and sinned as a result of being hardened, he was not the cause of his own sin. So he did not possess free will. ... "Along with this passage, let's also look at the passage in Paul: 'But who are you, O man, to talk back to God? Shall the thing formed say to Him who formed it, 'Why have you made me like this?' Does the potter not have power over the clay-from the same lump to make one vessel unto honor, and another unto dishonor?' [Rom. 9:20,21]. ... "Since we consider God to be both good and just, let's see how the good and just God could harden the heart of Pharaoh. Perhaps by an illustration used by the apostle in the Epistle to the Hebrews, we can show that, by the same operation, God can show mercy to one man while he hardens another, although not intending to harden. 'The ground,' he says, 'drinks in the rain that falls upon it and produces crops for the farmer, being blessed by God. But the ground that produces thorns and briers is worthless, and is in danger of being cursed. Its end is to be burned' [Heb. 6:7,8]. ... "It may seem strange for Him who produces rain to say, 'I produced both the fruit and the thorns from the earth.' Yet, although strange, it is true. If the rain had not fallen, there would have been neither fruit nor thorns. The blessing of the rain, therefore, fell even on the unproductive land. But since it was neglected and uncultivated, it produced thorns and thistles. In the same way, the wonderful acts of God are like the rain. The differing results are like the cultivated and the neglected land. ... "The acts of God are also like the sun, which could say, 'I both soften and harden.' Although these two actions are opposite, the sun would not speak falsely, because the same heat both softens wax and hardens mud. Similarly, on the one hand, the miracles performed through Moses hardened Pharaoh because of his own wickedness. But they softened the mixed Egyptian multitude, who left Egypt with the Hebrews. ... "Let's look at another passage: 'So then it is not of him who wills, nor of him that runs, but of God who shows mercy' [Rom. 9:16]. Paul is not denying that something also has to be done by human means. But he gratefully refers the benefit to God, who brings it to completion. The mere human desire is insufficient to attain the end. The mere running does not in itself enable athletes to gain the prize. Nor does it enable Christians to obtain the high calling of God in Christ Jesus. Those things are only accomplished with the assistance of God. ... "As if speaking about farming, Paul says, 'I planted, Apollos watered, and God made it grow. So then neither is he who plants anything, nor he that waters, but God, who made it grow' [1 Cor. 3:6,7]. Now we could not correctly say that the growing of crops is the work of the farmer alone. Nor of the one who irrigates. It is ultimately the work of God. Likewise, it is not as though we ourselves play no role in our spiritual growth to perfection. Yet, it is not completed by us, for God produces the greater part of it. So also with our salvation. What God does is infinitely greater than what we do." (Origen First Things bk. 3. chap 1. Paraphrased and abridged)
Cyprian (d. 258)
a Western Father, did not think it was possible to have faith in Christ if you did not do what He commanded: 

How can a man say that he believes in Christ, if he does not do what Christ commanded him to do? From where will he attain the reward of faith, if he will not keep the faith of the commandment? … He will make no advancement in his walk toward salvation, for he does not keep the truth of the way of salvation" (The Treatises of Cyprian, Treatise I, ch. II). 

Cyprian believed that the righteous man is not only he who believes in God but he who lives in faith: "Assuredly, then, whoever believes in God and lives in faith is found righteous and is already blessed in faithful Abraham" (The Epistles of Cyprian, Epistle LXII, ch. IV). "Living in faith" to Cyprian was simply keeping the faith of the commandments, doing what Christ commanded. 

Lactantius (AD 240-320)
a Western Father, continues this same thought: 

Labors that are endured and overcome all the way up until death, cannot fail to obtain a reward….And this reward can be nothing else but immortality (The Divine Institutes, Bk. III, ch. XII). 

And again: "The spirit must earn immortality by the works of righteousness" (Bk. IV, ch. XXV). 

Athanasius (AD 293-373)

The Father of Orthodoxy

It would, of course, have been unthinkable that God should go back upon His word [Genesis 2:17] and that humanity, having transgressed, should not die. it was unthinkable that God, the Father of Truth, should go back on His word regarding death [Genesis 2:17] in order to ensure our continued existence. He could not make Himself a liar. What, then, was God to do?. The Logos perceived that our perishing condition could not abolished except through death. Yet He Himself, as the Logos, being immortal and the Father's Son, could not die. For this reason, therefore, He assumed a body capable of death, in order that this body, through belonging to the Logos Who is above all, might become a sufficient exchange in dying for all. His body, remaining imperishable through His indwelling, would thereafter put an end to perishing for all others as well, by the grace of the resurrection. By surrendering to death the body which He had taken, as an offering and sacrifice free from every stain, He immediately abolished death for His human brothers by the offering of the equivalent. For naturally, since the Logos of God was above all, when He offered His own temple and bodily instrument as a substitute for the life of all, He fulfilled by death all that was required. (On the Incarnation of the Logos, 6-7, 9)

To provide against this also, He sends His own Son, and He becomes Son of Man, by taking created flesh; that, since all were under sentence of death, He, being other than them all, might Himself for all offer to death His own body; and that henceforth, as if all had died through Him, the word of that sentence might be accomplished (for all died in Christ), and all through Him might thereupon become free from sin and from the curse which came upon it, and might truly abide for ever, risen from the dead and clothed in immortality and incorruption. (Athanasius, Orations Against The Arians 2:69)

For man, being in Christ, was quickened. For this was why the Word was united to man, namely, that against man the curse might no longer prevail. This is the reason why they record the request made on behalf of mankind in the seventy-first Psalm: Give the King Your judgment, O God (Psalm 72:10): asking that both the judgment of death which hung over us may be delivered to the Son, and that He may then, by dying for us, abolish it for us in Himself. This was what He signified, saying Himself, in the eighty-seventh Psalm: Your indignation lies hard upon me (Psalm 88:7). For He bore the indignation which lay upon us (On Luke 10:22, ch.2)

Basil the Great (AD 329-379)
Basil the Great, an Eastern Father, tells us of being "acceptable to God" through obeying the gospel, purging sins, and being active in good works: 

He who would obey the gospel must first be purged of all defilement of the flesh and the spirit that so he may be acceptable to God in the good works of holiness (The Morals, 2, 1). 

Speaking on penance, Basil believed that simply renouncing sins was not enough for salvation; rather, an act of penance was necessary as well: 

Mere renouncement of sin is not sufficient for the salvation of penitents, but fruits worthy of penance are also required of them (The Morals, 1, 3). 

Ambrose (AD 340-397)
The writings of St. Ambrose, a Latin Father, would be very much akin to St. Paul. Ambrose taught that faith—not works that would lead one to boast—is necessary for salvation: 

God chose that man should seek salvation by faith rather than by works, lest anyone should glory in his deeds and thereby incur sin (In Ps. 43 Enarr. 14). 

Ambrose would also say: "Without the support of faith good works cannot stand" (On the Duties of the Clergy, 2, 7). That means that with the support of faith, good works can stand. If they can stand, then they certainly do not lead one to boast in himself, they do not lead one to sin. Ambrose has in mind a distinction here between "works" leading us to boast in God and "works" leading us to boast in ourselves. These latter works can never stand, with or without the support of faith. 

Ambrose would also confirm the sentiments of Clement of Alexandria insofar as faith is the first movement in a process when Ambrose said: "Faith is the beginning of a Christian man" (Explanation of Psalm 118: 20, 56, 57). This implies that there is more to follow, since faith is not said to be the beginning, the middle and the end of the Christian man, as if there were no other obligations. Furthermore, the whole chapter of Psalm 118, which is what Ambrose is commenting on, is a treatise on faith, obedience and love. 

John Chrysostom (AD 347-407)
John Chrysostom, an Eastern Father, was very familiar with Pauline thought. In Chrysostom's sermon on Ephesians 1:4-5, he asked why God chose us: 

And why did [God] choose us? `That we should be holy and blameless before him.' So that you may not suppose, when you hear that he chose us, that faith alone is sufficient, he goes on to refer to manner of life. This, he says, is the reason and the purpose of his choice—that we should be holy and blameless… Being holy is a matter of sharing in faith; being blameless is a matter of living an irreproachable life (Homilies on Ephesians, 1, 1-2). 

Augustine of Hippo (AD 354-430)

 St. Augustine, a Latin Father, taught that righteousness consists of doing good works: 

How speedily are the prayers of people who do good works heard! For it is precisely in fasting, alms, deeds and prayer that our righteousness in this life consists (In Ps. 42 Enarr. I, 8). 
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الخلاص والمعمودية
Hermas

"‘I have heard, sir,’ said I [to the Shepherd], ‘from some teacher, that there is no other repentance except that which took place when we went down into the water and obtained the remission of our former sins.’ He said to me, ‘You have heard rightly, for so it is’" (The Shepherd 4:3:1–2 [A.D. 80]). 
Justin Martyr
"As many as are persuaded and believe that what we [Christians] teach and say is true, and undertake to be able to live accordingly . . . are brought by us where there is water, and are regenerated in the same manner in which we were ourselves regenerated. For, in the name of God, the Father and Lord of the universe, and of our Savior Jesus Christ, and of the Holy Spirit, they then receive the washing with water. For Christ also said, ‘Except you be born again, you shall not enter into the kingdom of heaven’ [John 3:3]" (First Apology 61 [A.D. 151]). 
  
Tertullian

"Happy is our sacrament of water, in that, by washing away the sins of our early blindness, we are set free and admitted into eternal life. . . . [But] a viper of the [Gnostic] Cainite heresy, lately conversant in this quarter, has carried away a great number with her most venomous doctrine, making it her first aim to destroy baptism—which is quite in accordance with nature, for vipers and asps . . . themselves generally do live in arid and waterless places. But we, little fishes after the example of our [Great] Fish, Jesus Christ, are born in water, nor have we safety in any other way than by permanently abiding in water. So that most monstrous creature, who had no right to teach even sound doctrine, knew full well how to kill the little fishes—by taking them away from the water!" (Baptism 1 [A.D. 203]). 

"Without baptism, salvation is attainable by none" (ibid., 12). 

"We have, indeed, a second [baptismal] font which is one with the former [water baptism]: namely, that of blood, of which the Lord says: ‘I am to be baptized with a baptism’ [Luke 12:50], when he had already been baptized. He had come through water and blood, as John wrote [1 John 5:6], so that he might be baptized with water and glorified with blood. . . . This is the baptism which replaces that of the fountain, when it has not been received, and restores it when it has been lost" (ibid., 16). 
Hippolytus

"[P]erhaps someone will ask, ‘What does it conduce unto piety to be baptized?’ In the first place, that you may do what has seemed good to God; in the next place, being born again by water unto God so that you change your first birth, which was from concupiscence, and are able to attain salvation, which would otherwise be impossible. For thus the [prophet] has sworn to us: ‘Amen, I say to you, unless you are born again with living water, into the name of the Father, Son, and Holy Spirit, you shall not enter into the kingdom of heaven.’ Therefore, fly to the water, for this alone can extinguish the fire. He who will not come to the water still carries around with him the spirit of insanity for the sake of which he will not come to the living water for his own salvation" (Homilies 11:26 [A.D. 217]). 
  
Origen

"It is not possible to receive forgiveness of sins without baptism" (Exhortation to the Martyrs 30 [A.D. 235]). 

Cyprian of Carthage 
"[T]he baptism of public witness and of blood cannot profit a heretic unto salvation, because there is no salvation outside the Church." (Letters 72[73]:21 [A.D. 253]). 
"[Catechumens who suffer martyrdom] are not deprived of the sacrament of baptism. Rather, they are baptized with the most glorious and greatest baptism of blood, concerning which the Lord said that he had another baptism with which he himself was to be baptized [Luke 12:50]" (ibid., 72[73]:22). 
Cyril of Jerusalem

"If any man does not receive baptism, he does not have salvation. The only exception is the martyrs, who even without water will receive the kingdom. 
. . . For the Savior calls martyrdom a baptism, saying, ‘Can you drink the cup which I drink and be baptized with the baptism with which I am to be baptized [Mark 10:38]?’ Indeed, the martyrs too confess, by being made a spectacle to the world, both to angels and to men [1 Cor. 4:9]" (Catechetical Lectures 3:10 [A.D. 350]). 
Gregory Nazianz

"[Besides the baptisms associated with Moses, John, and Jesus] I know also a fourth baptism, that by martyrdom and blood, by which also Christ himself was baptized. This one is far more august than the others, since it cannot be defiled by later sins" (Oration on the Holy Lights 39:17 [A.D. 381]). 
    

John Chrysostom
"Do not be surprised that I call martyrdom a baptism, for here too the Spirit comes in great haste and there is the taking away of sins and a wonderful and marvelous cleansing of the soul, and just as those being baptized are washed in water, so too those being martyred are washed in their own blood" (Panegyric on St. Lucian 2 [A.D. 387]). 

 Ambrose of  Milan
"But I hear you lamenting because he [the Emperor Valentinian] had not received the sacraments of baptism. Tell me, what else could we have, except the will to it, the asking for it? He too had just now this desire, and after he came into Italy it was begun, and a short time ago he signified that he wished to be baptized by me. Did he, then, not have the grace which he desired? Did he not have what he eagerly sought? Certainly, because he sought it, he received it. What else does it mean: ‘Whatever just man shall be overtaken by death, his soul shall be at rest [Wis. 4:7]’?" (Sympathy at the Death of Valentinian [A.D. 392]). 

Augustine

"There are three ways in which sins are forgiven: in baptism, in prayer, and in the greater humility of penance; yet God does not forgive sins except to the baptized" (Sermons to Catechumens on the Creed 7:15 [A.D. 395]). 

"I do not hesitate to put the Catholic catechumen, burning with divine love, before a baptized heretic. Even within the Catholic Church herself we put the good catechumen ahead of the wicked baptized person. . . . For Cornelius, even before his baptism, was filled up with the Holy Spirit [Acts 10:44–48], while Simon [Magus], even after his baptism, was puffed up with an unclean spirit [Acts 8:13–19]" (On Baptism, Against the Donatists 4:21:28 [A.D. 400]).
"That the place of baptism is sometimes supplied by suffering is supported by a substantial argument which the same blessed Cyprian draws from the circumstance of the thief, to whom, although not baptized, it was said, ‘Today you shall be with me in paradise’ [Luke 23:43]. Considering this over and over again, I find that not only suffering for the name of Christ can supply for that which is lacking by way of baptism, but even faith and conversion of heart [i.e., baptism of desire] if, perhaps, because of the circumstances of the time, recourse cannot be had to the celebration of the mystery of baptism" (ibid., 4:22:29). 

"When we speak of within and without in relation to the Church, it is the position of the heart that we must consider, not that of the body. . . . All who are within [the Church] in heart are saved in the unity of the ark [by baptism of desire]" (ibid., 5:28:39). 

"[According to] apostolic tradition . . . the churches of Christ hold inherently that without baptism and participation at the table of the Lord it is impossible for any man to attain either to the kingdom of God or to salvation and life eternal. This is the witness of Scripture too" (Forgiveness and the Just Deserts of Sin, and the Baptism of Infants 1:24:34 [A.D. 412]). 

"Those who, though they have not received the washing of regeneration, die for the confession of Christ—it avails them just as much for the forgiveness of their sins as if they had been washed in the sacred font of baptism. For he that said, ‘If anyone is not reborn of water and the Spirit, he will not enter the kingdom of heaven’ [John 3:5], made an exception for them in that other statement in which he says no less generally, ‘Whoever confesses me before men, I too will confess him before my Father, who is in heaven’ [Matt. 10:32]" (The City of God 13:7 [A.D. 419]).
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